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ABSTRACT 

On May 29-30, 2021, The Third World Cultural Forum and Its 
Second Sub-forum in China, was held in Shandong University 
(Weihai). More than 100 experts and scholars from more than 10 
countries participated the forum through both online and offline 
discussions, which focused on the cultural issues in the process of 
sinicization of Marxism, exchanges and mutual learning between 
diverse civilizations in the world in the context of COVID-19 
pandemic, party cultures of various countries, Marxist cultural 
theories and the idea of cultural development for building a 
shared community for mankind, and the path of creative 
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transformation and development of excellent traditional Chinese 
culture for its cultural construction in the new era. 


The Third World Cultural Forum, together with its Second Sub-Forum on Chinese Cul- 
ture, was held in Weihai on May 29-30, 2021, co-sponsored by the Division of Marxism 
of the Chinese Academy of Social Sciences (CASS), the Office of Theoretical Research 
and Construction Project for Marxism (CASS), the Center for Economic and Social 
Development (CASS), the School of Marxism at Shandong University (Weihai) and 
the Dongfangyi Group. The theme of the conference was “The Centennial Footprint 
of the Communist Party of China (CPC): Mutual Learning between Party Cultures 
and Diverse Civilizations of the World.” More than 100 experts and scholars from 
over 10 countries engaged in discussions through a combination of online and offline 
methods. 

The opening ceremony of the conference was presided over by Kainan Huang, Vice 
President of Shandong University (Weihai). Zuosheng Yin, Secretary of the CPC Work- 
ing Committee of Shandong University (Weihai), Weiguang Wang, former President of 
the Chinese Academy of Social Sciences and Honorary President of the World Cultural 
Forum, Peiyong Gao, Vice President of the Chinese Academy of Social Sciences, Gen- 
nady Andreyevich Zyuganov (TeHuaguit Anypeesuy Sioranos), Chairman of the Central 
Committee of the Communist Party of the Russian Federation, Enfu Cheng, member of 
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the Presidium of the Academic Divisions of the Chinese Academy of Social Sciences and 
Co-Chairman of the World Cultural Forum, and Yi Dongfang, President of Dongfang Yi 
Group and Co-chairman of the World Cultural Forum, delivered the opening addresses. 


1. Reviewing and Summarizing the Century-Old Cultural History and 
Experience of the CPC, and Embarking on a New Journey of Cultural 
Construction 


1.1. Following the Chinese Development Path, and Enhancing China’s Cultural 
Confidence 


Enfu Cheng, Chief Professor of the University of the Chinese Academy of Social Sciences, 
pointed out that the party culture of the CPC was based mainly on the guiding ideology 
of Marxism and the principle of serving the people wholeheartedly. This culture, he 
explained, was an advanced scientific concept that reflected the common values of the 
majority of Party members. In the long-term practice of scientific development, this 
advanced political culture had experienced the test of history and the people, had created 
a stable, adaptable Party spirit and genetic character, and had become the engine and 
power source for the prosperity and enduring strength of the CPC. Party culture was 
also an important source of security for the Party, allowing it to overcome all kinds of 
difficulties and obstacles, to continue to function as a mainstay and to win the support 
of the people in the face of great turmoil and challenges. 

Professor Guozuo Zhang, Director of the China Soft Power Research Center, 
explained the importance of cultural confidence for a country, for its political parties 
and for its leaders. He pointed out that cultural confidence represented a type of culture 
that was especially fundamental, particularly broad and deep, and that constituted an 
exceptionally enduring force. It was precisely because of the strong cultural confidence 
of Chinese Communists that the CPC had achieved one success after another in its cen- 
tury-long development, and had achieved its goals of greatly increasing China’s overall 
national competitiveness, of continuously improving the people’s living standards, and 
of steadily raising the country’s international status, influence and right to be heard. 

Zhixiao Shang, Professor of Shandong Normal University, pointed out that the cul- 
tural form assumed by the sinicization of Marxism was an issue requiring in-depth 
study. He noted that the cultural structure of the sinicization of Marxism needed to be 
understood at three levels: the core content, the disciplines, and the form. The core con- 
tent amounted to the theoretical ideas elaborated by the Party during its century-long 
development. The disciplines included the basic framework of economics, politics, law, 
culture, ecology, foreign affairs, national defense, Party building, and other disciplinary 
fields within which the Party operated. The form consisted of people’s ideology, public 
opinion, mass psychology, moral principles, emotional will, and emotions. 

Zhengming Kuai, Professor of the School of Marxism at Shandong University, told the 
conference that over the past 40 years of reform and opening-up, the Chinese people had 
successfully explored the path of socialism with Chinese characteristics under the leader- 
ship of the CPC. This had opened up excellent prospects for the great rejuvenation of the 
Chinese nation, and new opportunities for human civilization. The model of civilization 
revealed to the world by Chinese-style development had not only reshaped the image of 
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socialism, but had also provided Chinese solutions and Chinese wisdom that developing 
countries could employ in their progress towards modernization and advanced civiliza- 
tion. At the global level, the new concept of a community with a shared future for 
humankind that China had proposed and sought to promote also indicated a new direc- 
tion for the development of human civilization. 

Yuzhong Zhai, Researcher of the Center for Chinese and Global Affairs at Beijing Uni- 
versity, argued that socialism with Chinese characteristics was the crystallization of a pro- 
cess of mutual learning under way between the Chinese culture as the oldest civilization 
in the Fast and Marxism-Leninism as the most revolutionary cultural achievement of the 
West. On the one hand, Marxism-Leninism had profoundly transformed China and 
Chinese culture, promoting the comprehensive rejuvenation of both. In addition, it 
had brought profound changes to the hundred-year vulnerability of China’s national for- 
tunes, activated the Chinese National Way of Governance (benevolent rule), and thus 
enlarged the substance of Chinese culture. Meanwhile, Chinese culture had also enriched 
and advanced Marxism-Leninism, creating a type of socialism with Chinese character- 
istics that could grow with the times and usher in a new scenario for humanity. The 
Chinese cultural achievements that contributed to the theoretical renovation of Marx- 
ism-Leninism included the establishment of public ownership with the philosophy of 
universal peace for all (Da Tong), class harmony in the construction of the socialist 
country, and the vision of a unified world for the socialist international movement. 

Faqin Lu, Associate Professor of the School of Marxism, Shandong University 
(Weihai), acknowledged that socialism with Chinese characteristics had been created 
and developed in the new era that coincided with the wave of reform and opening-up. 
But its construction was undoubtedly based on the continuous struggles waged by the 
CPC over a century. Mao Zedong’s original theory of New Democracy echoed the prop- 
osition of “Socialism and China” coherently in theory and practice, and deepened and 
developed the Marxist ideology of communism. In this way, the Chinese theoretical sys- 
tem of “New Democracy-Communism” had gradually taken shape. Since the reform and 
opening-up, the basic course projected for the primary stage of socialism had highlighted 
the pursuit and practice of shared prosperity, the overall development of the people, and 
social harmony. In the new era, China had worked hard to promote its governance in its 
own way, employing unique system and steadily realizing the aspiration of the people for 
a better life that was adapted to the changes in the principal contradiction of China’s 
society. The construction of China’s socialist system and the values underlying it had 
gained increasing attention, and this had propelled China to constantly renew and 
develop the theory and practice of scientific socialism. 

Jinzhao Wang, Professor of the School of Economics and Management at Wuhan Uni- 
versity, observed that socialist culture was the culture of contemporary China with the 
people as the center. Socialist culture was characterized by distinct opposites, both his- 
torical and actual, and also possessed a profound and rich substance. It embraced the 
world outlook, methodology, epistemology, and practice of Marxism. In addition, it 
included theories, routes, guidelines, systems, and policies to help people understand 
and reform the world. Socialist culture was embedded in people’s emotions and ethics, 
and externalized in their behavior. China had formed its socialist culture by embracing 
its own rich ancient culture while drawing lessons from the advanced culture of the West. 
This new socialist culture could rival both Western culture and the ancient culture of 
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China. Consolidating and developing this culture was the mission of contemporary Chi- 
nese cultural construction. 


1.2. Strengthening Cultural Development Both inside and outside the Party, and 
Promoting Advanced Culture 


Yonggui Wang, Professor of the School of Marxism at Nanjing Normal University, noted 
that the CPC had accumulated a rich fund of experience through playing a leading role in 
cultural construction during its century-long development. He summarized the develop- 
ment course of the CPC and the knowledge it had gained, focusing on four aspects: the 
goal of cultural construction; fundamental adherence to cultural construction; the cen- 
trality of the task of developing culture; and cultural construction as a global vision. 

In his contribution, Professor Wang pointed out that cultural construction should 
genuinely serve the historical goal of achieving the great rejuvenation of the Chinese 
nation, while keeping in mind the practical dimension of enhancing cultural conscious- 
ness and confidence. These aims of modern China should center closely on the task of 
building a socialist country with an advanced culture. 

Shihai Zhang, Professor of the School of Marxism at Shandong University, explained 
that the CPC had accumulated rich experience in the historical process of building cul- 
tural leadership. The CPC had provided an accurate and comprehensive summary of this 
essential experience, which was of tremendous significance for strengthening the Party’s 
building of cultural leadership in the current period. He pointed out that the primary 
experience covered three aspects. First, pressing ahead with innovation in the theory 
of Marxism acted as the theoretical premise for building cultural leadership. Second, 
popularizing Marxism represented a practical intermediate step towards cultural leader- 
ship construction. Finally, the combination of education and consciousness provided the 
essential path if cultural leadership was to be realized. 

Shaoyong Sun, Professor of the School of Marxism at Northwestern Polytechnical 
University, put forward the view that the significance of cultural leadership lay in the 
legitimacy of the ideology of the ruling party. The cultural confidence of the CPC 
reflected the fact that the Party’s scientific ideology was robust and able to guide the 
masses, strengthening their cultural confidence with advanced cultural concepts and 
lofty cultural missions. This belief was in line with the spiritual essence of the ideological 
identification and acceptance inherent in cultural leadership. It was necessary to under- 
stand that cultural leadership went hand in hand with the confidence felt by the CPC in 
its culture and ideology, and that as a result, it was necessary to enhance the global auth- 
ority of the Party’s ideas and to strengthen the Party’s use of ideology to consolidate the 
underlying foundation of the CPC’s cultural confidence. This had practical significance 
for shaping the ideological core of the CPC’s cultural confidence, for maintaining cultural 
leadership, and for achieving the strategic goal of building a country with a strong social- 
ist culture. 

Xikun Wang, Professor of the Philosophical Teaching and Research Department of 
the School of the CPC Zhejiang Provincial Committee, recounted how the Party, emer- 
ging from the May 4th Movement and the New Culture Movement, had discarded iso- 
lated and abstract approach to understanding culture, while accepting the historical 
materialist view of cultural questions. The CPC showed its ability to examine culture 
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within the context of the economic and social organism, accurately grasping the role of 
advanced culture, its nature and its status. Combining the universal principles of Marx- 
ism with the reality of China, the Party in practice created a New Democratic culture, a 
socialist culture, a socialist culture with Chinese characteristics, and a socialist culture 
with Chinese characteristics in the new era. Throughout different periods of historical 
development, the CPC consciously undertook a cultural mission, embracing economic 
and social transformation and building the economic and social foundation needed 
for developing an advanced culture. In addition, the CPC organized and led the cultural 
workforce in fighting against various outdated cultural trends. Acting as a centripetal cul- 
tural force, the Party educated and guided the public, uniting social forces and promoting 
social development. 


1.3. Summarizing and Carrying Forward the Party’s Revolutionary Culture, and 
Promoting the New Course of All-Round Construction of a Modern Socialist 
Country 


Wuw’an Sun, Professor of the School of Marxism at Wenzhou University, stated his con- 
viction that at the time of the centenary of the CPC, we needed to correctly understand 
the great social revolution led by the Party. It was necessary for us to respond vigorously 
to nihilistic views expressed on various historical questions, to denounce the smears 
directed against the Chinese revolution, and to clarify the many confusions caused by 
misunderstandings of theoretical and ideological questions. From a historical perspec- 
tive, the great social revolution represented the organic unity of long-term struggle 
and phased progress. In its value dimension, the great social revolution was the organic 
unity of the destruction of the old outdated world and the building of a new one. In its 
practical aspects, the great social revolution arose from the organic unity of the spirit of 
perseverance and the spirit of science. It was thus an objective necessity to promote the 
continuous development, led by CPC, of the revolutionary culture formed in the practice 
of all-round political, economic and cultural revolution and the construction of Chinese 
society. 

Shucui Hao, Professor of the School of Marxism at Shandong University (Weihai), 
and Yi Jiang, doctoral student of the same school, put forward the view that the continu- 
ous construction of red literary and artistic symbols represented a consistent response to 
important issues of modernization and popularization in the practical process of siniciz- 
ing Marxism. In various historical periods, the Chinese Communists had devised a range 
of red literary and artistic symbols, adjusting the contents in line with contemporary 
developments. Using this method, a unified dialectical relationship had been formed 
between literary and art workers as the subject and the people as the target in the field 
of communication, with the possibilities of shifting roles between the two. The dissemi- 
nation of red literary symbols was of great significance for enriching the popularized dis- 
course system of Marxism, singing the praise of the people based on the nature of the era, 
consolidating the cultural leadership of the Communist Party of China, and strengthen- 
ing cultural self-confidence. 

Hui Xiong, Professor of the School of Marxism at Jinan University, discussed how the 
Communists under Mao Zedong understood and practiced “seeking truth from facts,” 
the hallmark concept of Marxism in China. He pointed out that amid China’s complex 
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national conditions and the changing political environment at home and abroad, the 
Communists gained their understanding of national conditions through investigation 
and research. Applying Marxist epistemology to distinguishing between right and 
wrong, the Communists summarized the historical experience and lessons learned 
from the Chinese revolution, and corrected erroneous left-leaning and empiricist think- 
ing. As a result, the Communists were able to discern the basic laws of the Chinese revo- 
lution and to find clear solutions to the problems that emerged. Employing the power of 
Marxism to advance the Chinese revolution, they explored the underlying causes of the 
challenges that the revolution faced, and applying their conclusions to the problems of 
the revolution, carried through the democratic revolution by seeking truth from facts. 

Yang Zhang, a postdoctoral fellow of the School of Marxism at Beijing University, dis- 
cussed the contribution made by Mao Zedong to the theory of cooperative agriculture. 
The concepts Mao developed in this regard, Zhang Yang explained, corresponded to a 
political movement that embraced a socialist orientation and economic reform in the 
first years after the founding of the People’s Republic of China. Mao’s innovations pro- 
vided a critical political and economic foundation and organizational guarantee for vic- 
tory in the War to Resist US Aggression and Aid Korea. His exploration of the questions 
surrounding cooperative agriculture in China aided in the elaboration of a more compre- 
hensive theory in this sphere, and was to be of crucial methodological significance for 
economic and social development in the new era. 


2. Civilizational Exchanges and Mutual Learning between Diverse 
Civilizations of the World: Focusing on China’s Achievements Under the 
COVID-19 Epidemic 


Professor Weiguang Wang, former President of the Chinese Academy of Social Sciences 
and Honorary President of the World Cultural Forum, pointed out that intercultural dia- 
logue was the best tool for promoting peace, and rejected the idea of inevitable clash of 
cultures and civilizations. Cultural diversity was perceived as the shared heritage of 
humanity, and like biodiversity, as necessary to maintain balance. China did not agree 
with the “clash of civilizations” or the “end of history,” and stood for respecting and safe- 
guarding the world’s diversity of cultures and civilizations. Over the past 100 years, the 
CPC had engaged in dialogue, exchanges and cooperation with the people and political 
parties of other countries, and had contributed, as always, to world peace, stability, com- 
mon development and exchanges, and mutual learning among civilizations. 

Professor Peiyong Gao, Vice President of the Chinese Academy of Social Sciences and 
Secretary of the Party Committee of the University of the Chinese Academy of Social 
Sciences, pointed out that the forum was of great significance and came at the right 
time. The Chinese people and nation had created a civilization that had lasted for 
more than 5,000 years. The CPC had registered outstanding achievements in preserving 
and renewing China’s refined traditional culture, and in promoting exchanges and 
mutual learning between China and the diverse cultures of the rest of the world. The con- 
vening of the forum was an important step toward sharing the achievements of cultural 
research, summarizing the experience of cultural construction, promoting the construc- 
tion of China as a socialist cultural power, and promoting the integration and develop- 
ment of political party culture and the world’s diverse civilizations. 
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Yi Dongfang, President of the Dongfangyi Group and Co-chairman of the World Cul- 
tural Forum, pointed out that Chinese culture was extremely inclusive. After thousands 
of years of development and accretion, it was still creating, absorbing and sharing cultural 
influences with the world. In propounding the “clash of civilizations,” Western countries 
had seized upon “civilization” as an excuse for propagating uncivilized culture and prac- 
ticing military aggression. We thus needed to establish solid cultural values capable of 
resisting cultural imperialism, and with a sound culture in place at home, to take the 
initiative in pursuing cultural exchanges. In this way, we could further advance the global 
cultural development of socialism and communism, promote the progress of world civi- 
lization, and secure the well-being of working people. 

Gennady Andreyevich Zyuganov, Chairman of the Central Committee of the Com- 
munist Party of the Russian Federation, stated his belief that this World Cultural 
Forum was of great significance. Against the backdrop of COVID-19, China had contin- 
ued to promote exchanges and mutual appreciation among diverse civilizations, and had 
thereby fostered the peaceful development of the world and the well-being of its working 
people. China had indeed become a significant asset of the international communist 
movement. At the same time, he expressed his appreciation for China’s remarkable per- 
formance, under the leadership of the CPC, in responding rapidly to the emergence of 
COVID-19. He voiced his pride in the achievements China had made under the con- 
ditions of the epidemic. 

At the Forum, scholars from various countries also discussed related issues such as 
Marxist culture, the issue of culture in relations between countries and political parties, 
and cultural exchanges among countries. French scholar Jean-Claude Delaunay analyzed 
China’s social credit system and other socialist social credit systems from the perspective 
of Marxism. He pointed out that in socialist countries, the social credit system had two 
main characteristics: first, it was developed under the control of the law, and second, it 
was for the benefit of the whole society. China’s social credit system was better able to 
protect the democratic dictatorship of the people while at the same time making it poss- 
ible to maximize social benefits. Such systems existed in capitalist countries, but for the 
most part they were private systems whose aim was to increase the private profits of a few 
capitalist families, something very different from the situation in China. 

American scholar Carl Ratner discussed the cultural views of Marxism, expressing his 
belief that Marxist culture had three elements: one was the specific form of culture, the 
second was the specific content of culture, and the third was the political connotation of 
culture. Between these elements, an organic logical correlation existed. Ratner pointed 
out that conceptualizing social problems from the perspective of Marxist political econ- 
omy could more clearly reveal the essence of social problems. 

Robert Wilkie, another American scholar, reflected on the (post)humanities in terms 
of class. He argued that the (post)humanities were prevalent in the northern hemisphere 
because they responded to the social, economic, and political crises caused by capitalism. 
But instead of questioning the conditions of life, the (post)humanities taught people to 
learn to live with instability. Wilkie contended that geo-humanities should be used to 
emphasize the dialectical and materialist nature of life, to take up critical weapons, to 
negate exploitative relationships, and to make people realize that another world beyond 
the destructive force of capitalism was possible. 
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Russian scholar Liudmila Bulavka-Buzgalina discussed markets and culture, and the 
pitfalls of totalitarian markets. She pointed out that the current market represented a 
new form of market totalitarianism, full of totalitarian traps. While every participant 
in the market relationship might seem a free agent, in fact this was not the case, because 
in reality participants were determined by the market. Hence the totalitarian market cre- 
ated certain traps, traps for artists, traps for social actors, and traps for participants in 
cultural life. 

Canadian scholar Jeff Noonan pointed out that in capitalist countries, the current 
COVID-19 epidemic exacerbated conflicts of class, race and gender, giving rise to 
many problems and highlighting the superiority of socialist countries. The existence of 
disease was inevitable even in a socialist society, and it would not completely disappear. 
But the socialist system would be committed to better allocation of social resources to 
ensure the health of all members of society. 

Turkish scholar Adnan Akfirat pointed to the COVID-19 pandemic as evidence of 
how capitalism had stifled humanism. The system of private property and personal inter- 
est led to greater exploitation and oppression, destroying nature and making much 
humane behavior impossible. In short, capitalism could not solve human problems. 
Today, the problems facing humanity could be solved only through collective property, 
the love of society and the great global project. The banner of humanism would rise 
again, but this time it would be carried by those who follow the vanguard of scientific 
socialism. 

Cuban scholar Gladys Cecilia described the current economic reform policies in Cuba, 
such as the unified currency system, as a positive response to the current economic pro- 
blems facing the country. Indian scholar Dev Pathak discussed the efforts and struggles 
under way to defend traditional cultural forms in India against the cultural industry sys- 
tem formed through the influence of Western neoliberal and capitalist culture. 

Vietnamese scholar Minghuan Ruan discussed Ho Chi Minh’s ideas on strengthening 
the Party’s cultural activity, and on enhancing the inheritance and development of cul- 
ture in the context of Vietnam’s reform. He pointed out that since the birth of the Com- 
munist Party of Vietnam, the Party’s cultural work had been regarded as an important 
element of the Party’s construction, something integral to Ho Chi Minh’s thought. Cul- 
tural activity permeated the creative application of Marxism-Leninism to Vietnam’s 
revolutionary practice, and the Party had of course pursued innovation and development 
in the cultural area. Party culture had become a measure of the ideological maturity of the 
Communist Party of Vietnam, and largely determined the Party’s ability to govern and 
lead the country. 

Vetnamese scholar Zhixiao Ruan discussed the views of the Communist Party of 
Vietnam on the development of Vietnamese culture, especially on the Party’s cultural 
development. He pointed out that the Communist Party of Vietnam believed that culture 
was both a goal and a driving force of development, as well as an endogenous resource. 
Within the current context, economic strength was no longer the most vital determinant 
of state power. Sustainable development could only be ensured when the development of 
the country-nation rested on traditional cultural features that could absorb and accept 
the essence of human culture. At the same time, the Communist Party of Vietnam 
believed that the development of the Party’s culture was an essential factor in 
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strengthening the construction and rectification of the Party and the political system. It 
thus it attached great importance to strengthening its relations with foreign political par- 
ties and promoting people’s relations with foreign countries, so as to consolidate 
relations of friendship and cultural exchanges. 

American scholar Wadi’h Halabi gave high praise to the CPC’s flexible application of 
Marxism in economic, political, social and even personal matters over a hundred-year 
period, as well as lauding its remarkable achievements. He considered that the efforts 
of the CPC over the past century had made great contributions to the enrichment and 
development of Marxism. 

Azat Borisovich Rakhmanov, First Secretary of the Moscow State University Commit- 
tee of the Communist Party of the Russian Federation, noted that 2021 marked the 100th 
anniversary of the founding of the CPC, a memorable date in the history of the inter- 
national communist movement. The achievements of the CPC during its century-long 
history had proved the superiority of the socialist social system. China’s recent victory 
over the COVID-19 epidemic had again proved the strength of socialism with Chinese 
characteristics. 

Charles Okechukwu, Nigerian scholar, noted that in the 100 years since its founding 
the Communist Party of China had accumulated a wealth of experience in solving prac- 
tical problems, and more important, had shared its experience with the world through 
cooperation with numerous political parties, especially in Africa and other developing 
regions. He expressed the hope that many political parties in Africa would learn from 
the experience of the CPC and draw important lessons from it, enhancing their ability 
to seek solutions to the difficult problems of unlocking the potential of their countries 
and improving the quality of life of their peoples. 

Dylan Austin Walker (known in China as Wu Danran), an American student studying 
in China, pointed out that the experience of studying in China was of great help to young 
people for changing and improving their understanding of the country, and for gaining a 
more comprehensive and objective view of it. Cultural exchange and communication 
through the medium of overseas students could help establish China’s national image 
in the eyes of the foreign public, improve the country’s international influence, and con- 
tribute to the development and stability of Sino-foreign relations. 


3. Focusing Attention on the Cultural Theory of Marxism, and Promoting 
Cultural Exchanges and Development 


3.1. Developing Marxist Cultural Theory, and Consolidating the Foundation for 
Cultural Development 


Professor Chenshan Tian, Director of the Center for East-West Relations at Beijing 
Foreign Studies University, expressed his belief that under the leadership of the CPC 
China was fighting for the great rejuvenation of the Chinese nation, and was striving 
to promote ideological consciousness and the practical construction of a community 
with a shared future for mankind. We should realize, he argued, that Marxism was a scal- 
pel for cutting out the capitalist diseases that threatened the future of human life, and that 
it articulated the genuine meaning of the organic system of life itself. The emergence of 
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Marxism was also based on the philosophy of the endless natural universe. The philos- 
ophy, position and historical origin of Marxism brought it into harmony with Chinese 
ideological tradition. Marxism had been introduced naturally to China, had spread 
throughout the country, and was loved and accepted there. 

Professor Yan Wang of the School of Marxism at Nanjing University of Aeronautics 
and Astronautics analyzed the current situation in China of disciplines related to Marxist 
theory. He argued that the current Marxist theoretical system was inadequate for keeping 
pace with the times, and that a Marxist theoretical system with Chinese characteristics 
should be constructed. Taking Marxist political philosophy as an example, he pointed 
out that the construction of a discourse system of Marxist political philosophy with Chi- 
nese characteristics could act as a valuable adjunct to the system of political philosophy 
already elaborated in the West. Meanwhile, it could also be helpful for dealing with the 
new problems arising from the great practice of socialism with Chinese characteristics. 
We should update the system, he contended, so as to promote innovation and 
development. 

Professor Ming’an Kong of the School of Marxism at Nankai University noted that the 
logic of emancipation elaborated in the works of Hegel and Marx revealed the dimen- 
sions of human liberation and freedom. Nevertheless, the commodity fetishism of capi- 
talist society, as revealed by Marx, embodied the opposite logic: that human beings were 
bound to be subject to commodities. This also meant that in the process of constructing 
the socialist market economy, the practice of building socialism with Chinese character- 
istics was faced with the problem of how to rid society of the reverse logic of commodity 
fetishism. To some extent, the efforts mounted by the Communist Party of China around 
the time of its centenary also embodied the dialectics of the “negation of the negation” on 
the issue of commodity exchange. However, dealing with the tension between the two 
logics and establishing the governance system of socialism with Chinese characteristics 
at a new level would continue to represent arduous tasks and great missions facing the 
Communist Party of China as it entered its second century. The logic of liberation, 
based on the pursuit of human freedom, still confronted challenges and confusion arising 
from the logic of fetishism. 

Wenxin Wu, Professor of the School of Marxism at Shandong University (Weihai), 
argued that in the view of Marx and Engels, fetishism was the original secret or historical 
starting point of religion. In a fragmented modern society, the desire of isolated individ- 
uals to ensure their survival and security acted as a logical point of departure for religion. 
The most profound source of social fragmentation and individual isolation was modern 
private ownership, and faith represented an attempt, by atomized individuals, to find a 
way of returning to social contact. To solve the problem of religion, we needed gradually 
but thoroughly to eliminate the social factors that nourish religious belief, eradicating 
private ownership and constantly strengthening socialist public ownership. It was necess- 
ary to make full use of the virtues of kindness and love preached by monotheistic religion, 
so that it may become a kind of positive secular energy, to enrich people’s spiritual world 
with cultural life guided by core socialist values, and to imbue people’s cultural life with 
the value principles of sharing, nature, health and civilization. We needed to attack the 
problem at its root by addressing people’s conditions of life, thus dissuading them 
from choosing the religious path. 


INTERNATIONAL CRITICAL THOUGHT © 11 


3.2. Learning from the Positive Achievements of Foreign Cultural Development, 
and Broadening the Concept of Cultural Development 


Guiping Ye, Professor of the City University of Macao, and Jingwen Meng, doctoral stu- 
dent of the City University of Macao, put forward the view that party culture was an 
important expression of party identity, image and cohesion, and that party organizations 
and institutions were an important element in party strength. Scholars have conducted 
extensive research on party culture. The year 2021 marked the 100th anniversary of 
the founding both of the Communist Party of China and the Communist Party of Por- 
tugal. As the ruling party of the world’s second largest economy, the Communist Party of 
China continues to make remarkable advances toward prosperity, but the Communist 
Party of Portugal, of the same age but out of power, struggles to make progress. In 
their early years the two parties had similar backgrounds, tracing their origins to the 
Marxist theoretical system and growing up in the tide of anti-fascist struggle. The Com- 
munist Party of Portugal is as old as the CPC, so how its party culture affected its political 
identity, and the homogeneous and specific features of the cultural development of the 
two parties are issues worthy of consideration by political science. 

Dr. Hao Fu of the Academy of Marxism of the Chinese Academy of Social Sciences 
analyzed the Marxist cultural criticism of Robert McChesney, the pioneer of left-wing 
cultural criticism in the United States, and pointed out how McChesney combined Marx- 
ist cultural criticism with political and economic criticism. McChesney had also elabo- 
rated on the unique effect exerted in the field of left-wing political criticism in the 
twenty-first century by the ideas on critical cultural theory put forward by the Frankfurt 
School, which had provided a new vision and cornerstone for American Marxist critical 
theory. McChesney criticized the influence of big-money US media on election cam- 
paigning in the US, explaining through the theory of communication how this influence 
extended deep into US politics and was responsible for the political malady arising from 
the thorough fusion between the power and capital of the new imperialism. In addition, 
McChesney provided a penetrating analysis of the theoretical hot spots of surveillance 
capitalism, explaining that surveillance capitalism was the latest development within 
imperialism, and represented a new instrumental feature in the political control exercised 
by capitalism. All this reflected his solid skills as a representative and influential theoreti- 
cal pioneer of the contemporary western left. 

Dr. Hui Xu of the School of Marxism at Jianghan University observed that Rosa Lux- 
emburg had made a profound analysis of the lives and experience of the proletariat from 
the perspective of materialist dialectics. Luxemburg’s work not only promoted the devel- 
opment of Marxist theory in this area, but also served to break down the so-called “Lux- 
emburg dilemma.” Her thinking revealed that the life-world of the proletariat was not 
determined by the natural environment and social history, but was built by the proletariat 
itself; the establishing of the proletarian life-world posited freedom as the necessary con- 
dition, and regarded literature and art as embodying the essential approach. The trans- 
cendence of the life-world of the proletariat not only appeared in the ability of the class to 
truly understand the objective world, whose irrationality it was able to reflect on and cri- 
ticize, but also manifested itself in the revolutionary potential of the proletariat to become 
the material power that was able to transform the world. The establishing of the 
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life-world of the proletariat represented a dialectical unity between contingency and 
necessity, allowing the class to serve as the defender and catalyst of Marxist historical 
materialism. These views were of great theoretical and practical significance for enriching 
the spiritual and cultural life of the Chinese people in the modern epoch. 

Dr. Qiong Wu of the School of Marxism at Beijing Business University analyzed the 
theory of ethnic rights of Will Kymlicka, a representative of the Western multicultural- 
ism trend in political thought. Dr Wu pointed out that the legitimacy and morality of 
ethnic rights was deeply rooted in the historical experience of ethnic minorities and in 
the realistic development of modern pluralistic society, having a theoretical basis and 
common attributes that were indisputable. The argumentation concerning these ethnic 
rights could not be complete if it proceeded from a single perspective, and it was necess- 
ary to practice multi-dimensional thinking. In essence, the rights of ethnic groups were 
differentiated rights. At the core of this type of differentiation lay the implementing of the 
concept of justice of a multi-ethnic political community, and the harmony and co-exist- 
ence of different ethnic groups. Therefore, the differentiation of rights reflected an 
internal moral equality. 


3.3. Attaching Great Importance to Cultural Exchanges, and Jointly Building a 
Community of Shared Future for Mankind 


Professor Yanling Xu of the School of Marxism at Shandong University analyzed the tri- 
ple logic of deepening civilizational exchanges and mutual learning in the new era. She 
pointed out that as China moved gradually towards the center of the world, the direction 
in which world culture should proceed had become an essential issue of international 
concern. Addressing the development trend of human civilization, President Xi Jinping 
had proposed a new concept of civilizational exchanges and mutual learning that pos- 
sessed a profound theoretical, realistic and practical logic. From the perspective of theor- 
etical logic, the concept of civilizational exchanges and mutual learning was the 
contemporary expression and generalization of the Marxist outlook on civilizational 
exchanges. From the perspective of realistic logic, promoting exchanges between and 
mutual learning by different world civilizations represented a criticism of the irrational 
relationship that existed between civilizations in reality. From the point of view of prac- 
tical logic, we needed first to realize the innovative development and dissemination of 
Chinese culture if we were to advance the implementation of world civilizational 
exchanges and mutual learning. 

Yunpeng Sui, Deputy Director of the Department of International Communication 
and Cooperation at the Bureau of Culture and Tourism of Shandong Province, stated 
that the COVID-19 pandemic in 2020 had been intertwined with the “unprecedented 
changes of a century,” changes promoting fundamental transformations that were advan- 
tageous to China. Confronted with a turning-point for the world and for world culture, 
China needed to speed up the construction of the world system of Chinese culture, 
undertaking the historic mission of providing cultural support, spiritual guidance and 
humanistic care for the unprecedented changes of a century, while shouldering the cul- 
tural mission of providing excellent culture for the world. As part of the Confucian cul- 
tural circle in East Asia, China should build a new world system of Chinese culture, and 
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give full play to the influence of China’s fine traditional culture. Facing European and 
American countries and regions, it should build a new system of freedom based on Chi- 
nese culture, defend the development of real and comprehensive liberty, equality, democ- 
racy and human rights, and oppose racism and xenophobia. Through dealings with 
socialist countries, the international communist movement and the working people of 
the world, China should build a new internationalist system of Chinese culture. 

Dr. Yan Wang of the School of Marxism at Shanghai Jiaotong University, and Xian 
Meng, a master’s student of the same school, noted that the concept of building a com- 
munity of shared future for mankind was derived from Marx’s theory of social com- 
munication. To observe the world from a broad Marxist perspective, and to provide 
scientific answers to major issues related to human destiny, was to fully demonstrate 
the sublime virtue displayed by the Communist Party of China and the Chinese people 
when they prioritized the public interest and acted with noble justice. It was of great 
importance to explore in depth the internal relationship between the idea of a commu- 
nity of shared future for mankind and Marx’s theory of social communication, and 
further, to build a community of shared future for mankind. These concepts were of 
great significance for exploring the Chinese experience in a world of diverse civiliza- 
tional exchanges. 

Yu Yao, Associate Professor of the International Business School at Shaanxi Normal 
University, observed that since the outbreak of the COVID-19 pandemic, the Chinese 
government had discussed response methods and shared its experience of combating 
the epidemic with the countries and regions along the Silk Road Economic Belt. This col- 
laboration had taken a variety of forms, including sending expert panels and building 
expert online communication platforms. It had greatly improved the efficiency and 
achievements of anti-epidemic measures in many countries and regions, including 
China. Reviewing and summarizing the typical anti-epidemic cooperation between 
China and the countries and regions along the Silk Road Economic Belt, Yao analyzed 
the premises and practice of international anti-epidemic cooperation and cultural 
exchanges among members of the Silk Road Economic Belt, and put forward a number 
of policy suggestions based on her practical summary and theoretical analysis. 

Cong Ge, Associate Professor of Shandong Yingcai University, argued that in the con- 
text of social transformation rural ethics had encountered some difficulties, such as a 
weakening of the binding force of the moral system, weak awareness of the legal system, 
weak awareness of mutual help, and a decline in the sense of integrity. The main reasons 
were the negative factors of marketization, industrialization, organization and network- 
ing. Against the background of social transformation, the necessity of reconstructing 
rural ethics was self-evident. It was not only an inevitable requirement for realizing agri- 
cultural modernization, but also an important guarantee of maintaining social stability in 
rural areas. Further, it was a key link in the process of enhancing cultural identity and 
reshaping cultural confidence. To escape from the predicament, Ge contended, China 
should reshape rural ethics through learning from foreign experience, expanding the 
rural economy, building a fair and just social and economic order, strengthening the 
development of rural culture, creating a favorable social environment, enhancing 
the function of grass-roots organizations, improving the security mechanism, and build- 
ing a network platform to express interests and reconstruct rural ethics. 
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4. Facilitating the Creative Transformation and Innovative Development 
of China’s Excellent Traditional Culture, and Highlighting the Time Values 
of Traditional Culture 


4.1. Exploring the Creative Transformation and Development Path of 
Traditional Chinese Culture 


Bin Yu, Professor of the Academy of Marxism of the Chinese Academy of Social Sciences, 
maintained that whether traditional culture was excellent or not was related to whether it 
could adapt to and promote the development of history. Whenever there were great 
social changes in human society, there would be a corresponding process of cultural 
revolution. The reason why excellent traditional culture existed was that the dialectical 
development of history involved negation of the negation, and that the modern culture 
after experiencing historical changes contained the best elements of traditional culture. 
The excellent aspects of traditional Chinese culture were those that could be integrated 
with revolutionary culture and advanced socialist culture through creative transform- 
ation and innovative development. Those aspects were also the ones that could weather 
the test of today’s practice and embody the need of the people for increasing levels of 
well-being, or that promoted the realization of a better life. The culture that possessed 
the most factors able to be maintained over the long term would be the most promising 
and confident culture, and Chinese culture in the new era had precisely this character. 

Professor Huizhu Gao of Shanghai Normal University argued that meeting the needs 
of the times involved striving for the creative transformation and innovative develop- 
ment of traditional culture, making it connect with modern culture, so that traditional 
and modern culture could jointly serve the people. Breaking free from inappropriate, pre- 
determined notions offered the only route to innovative transformation of the excellent 
traditional culture. Based on the cultural practice over 40 years since the beginning of the 
reform and opening up, Gao proposed a targeted strategy of “Three Leaps”: first, to leap 
across the simple distinction between materialism and idealism, absorbing the spiritual 
essence of traditional culture; second, to leap across the superficial dichotomy of etiquette 
and law, absorbing the wisdom of law and the politics of traditional culture; and third, to 
leap across the dogmatic traditional form of learning, facing reality while being erudite 
and informed. 


4.2. Exploring the Contemporary Value of Excellent Traditional Chinese Culture 


Dr. Jian Li of the School of Marxism at Hubei University of Arts and Sciences made the 
point that the long history of the Chinese nation had nurtured a brilliant traditional cul- 
ture, which had undergone changes over the long term. The broad and profound basis of 
this culture provided rich resources for moral education in the new era. Li suggested that 
in the new period, traditional culture provided the Chinese nation and society with spiri- 
tual support, integrated strength and the core of their ideological and moral edification. 
The practice of moral education in the new era was required to play a role in promoting 
China’s excellent traditional culture and activating its functions. 

Dr. Wei Cui of the School of Marxism at Shandong University (Weihai) considered 
that the Confucian idea of “unitary and divided principles” could provide a way to resolve 
the contradiction between equality and preference. She pointed out that the relationship 
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between equality and preference was an important issue that modern ethics needed to 
deal with. Although direct discussion of this issue was not an element in Chinese 
moral culture, there was a similar argument concerning universal love and benevolence, 
which Confucianism resolved using the idea of “unitary and divided principles.” The 
debate between China and the West revealed common awareness of this question, and 
the understanding of the essence of morality in China and the West also had some simi- 
larities, allowing it to serve as a premise for exchanges and mutual learning between Chi- 
nese and Western moral culture. The idea of “unitary and divided principles,” because of 
its unique advantages, provided a potential way to resolve the dispute between equality 
and preference, but it also needed to incorporate the idea of equality if it was to meet the 
needs of modern society. 

Dr. Qinlan Zhang of the School of Marxism at Fuzhou University, discussed the his- 
tory and influence of Ryukyu and Kumi people studying in China and the eastward 
spread of Confucianism under the Ming and Qing dynasties. She pointed out that in 
the 500 years from the founding of the Ming Dynasty by Emperor Hongwu until the 
end of the Qing dynasty, Ryukyu sent a large number of “official students” and “diligent 
students” to study in China in order to learn the excellent traditional Chinese culture as 
well as science and technology. Most of the students came from Jiumi village, to which 
people from Fujian had migrated. Once the students returned home, they devoted them- 
selves to education, and over many years disseminated and popularized traditional Chi- 
nese Confucian culture in Ryukyu. This had a far-reaching impact, and became an 
important mechanism for the spread of Confucianism to Ryukyu. Due to the influence 
of Confucianism on all aspects of Ryukyu society, Ryukyu, a formerly “barbarian” 
state that had never heard of poetry, calligraphy, rites or music, came finally to be 
known as “the state of keeping rites.” 

Yonghuai Zhang, a doctoral candidate of the School of Marxism at Shandong Univer- 
sity, discussed the idea put forward by the philosopher Mencius that “the king should 
rejoice in the joy of the people,” and its value for the practice of the mass line by public 
servants in the new era. Zhang pointed out that “rejoicing in the joy of the people” rep- 
resented the value orientation of Mencius’s political ethics, which contained beneficial 
elements such as emphasizing the cultivation of the monarch’s personality and respecting 
the interests of the people. Mencius’s idea had potential for educating public officials to 
carry out the mass line in the new era. For example, public officials were enjoined to be 
noble and upright, to enhance morality, to resist unhealthy behaviors in society, to seek 
the ethical regulation of etiquette and justice, and to keep their desires within reasonable 
bounds. They were to care for the masses, to provide an example of considerate treatment 
of others, to keep constantly in mind the suffering of the people and the need to ensure 
their safety, and to employ various measures to jointly gather the people’s support. 

The closing ceremony was presided over by Professor Shucui Hao of the School of 
Marxism of Shandong University (Weihai), and Professor Enfu Cheng delivered a clos- 
ing speech. As the summary reporters from the four sub-forums, Professor Guodong Li, 
Dean of the School of Marxism at Yantai University, Professor Jianhua Bu, Dean of the 
School of Marxism at Binzhou Medical College, Professor Shaoyong Sun from the Col- 
lege of Marxism at Northwestern Polytechnic University, and Associate Professor Bin 
Xiao from the College of Marxism at Xiamen University summarized and reported on 
the exchanges and discussions of the scholars in their respective groups. Through its 
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in-depth exchanges and debates, the forum summed up the open and egalitarian Party 
culture taking shape in the Communist Party of China around the time of its centenary, 
and reviewed the historic contribution made in recent decades by world-wide cultural 
exchanges and mutual learning. Benevolence, good neighborliness and harmony with 
all nations made up a consistent thread running through the conduct of Chinese civiliza- 
tion. The distinct value orientation of Chinese civilization was toward bringing benefits 
and prosperity to the people, while the eternal aspiration of Chinese civilization was to 
advance reform and innovation and to keep pace with the times. The inherent survival 
philosophy of Chinese civilization was to follow the law of nature and to seek harmony 
between humanity and nature. It was within this deeply civilized system that the Com- 
munist Party of China inherited, carried forward, explored, renewed, and developed a 
socialist party culture with Chinese characteristics that could be used as a reference by 
political parties all over the world. Through this forum, the participants came to recog- 
nize on a profound level that respecting and maintaining the diversity of world culture 
and civilization was a necessary principle for building a community of shared future 
for mankind and for realizing world peace, prosperity and development. We should 
advocate the reform of the old unequal international cultural order, and explore the 
establishing of a new international cultural order featuring equal exchanges, pluralism, 
multi-directional thinking, co-construction and sharing. We should work together to 
protect the ecological balance of world cultural diversity, and to make great contributions 
to world peace and development, to the well-being of working people, and to exchange 
and mutual learning between world civilizations. 


Disclosure Statement 


No potential conflict of interest was reported by the author(s). 


Notes on Contributor 


Xiaowei Wu, PhD, is working at the School of Marxism, Shandong University (Weihai). Her 
research focuses on the basic principles of Marxism and Marxist cultural theory. 


